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dana sunyah' (devoid of receiving or giving). It illumines
the antahkarana without being mediated by any.

Objection ; How then does the all-pervasive self
become as if it were internal ?

RepSy ; Consciousness is spread m the body. And
at the time of citta samadhana (reflection etc) ^we feel as
if it is inward?.

Objection s Antahkarana cannot be 'sakshivedya^
(known by the witness-consciousness). Now the self, sense
organs and the object are present together; there does not
arise the knowledge of the object.  The presence of a
fourth term is required for knowledge.  Thus that which
makes knowledge possible, when these three are present, is
the antahkarana or jaana (mind). Thus the mind is known
through arthapatti.

RepSy : No, we can arrive at the mind in a different
way. Instead of assuming an entity called ihe mind having
the ability to give knowledge, it is better to ascribe this
ability to the self.

Objection : Then we can establish the mind infer"
rentially thus; when all the objects are in the proximity cf
the self there arises the 'kramakarya' or knowledge through
the objects,, sense organs etc; and this requires the common
or 'sadhararia' cause for the agent. When many objects are
in the proximity of the agent there arises only the knowle-
dge of the object.

When many objects are present before Devadatxa he>
s able to cut a piece of wood only when be has an axe.